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The source of confusion 
In the evangelical world we find a multitude of end-times models, which can be roughly as-
signed to different schools and which we will discuss below. These conflicting models are each 
supported by a variety of often-combatting representatives and groups. The large number of 
concrete predictions that have not come to pass, as well as the large number of interpretations 
that were once very prominent but are no longer convincing to anyone (consider for instance 
Soviet Russia’s previous role in prophecy), can now only be seen as embarrassing. But at the 
same time, this diversity of opinions is a tremendous challenge to evangelical hermeneutics. 
For of what use is our commitment to the Bible as our supreme standard if one can derive from 
it any number of future models, which can in turn be used to support or question every suitable 
political constellation? 

Franz Stuhlhofer, in his book Das Ende naht!? – Die Irrtümer der Endzeitspezialisten1 (The 
End Is Nigh!? – The Errors of Endtime Specialists), provides an excellent list of what has been 
put forward in the evangelical realm: incorrect years predicted, misinterpretations of political 
events, and so on. His book is an impressive warning not to rashly apply isolated Bible texts to 
concrete events or to outline a future chronology. 

Evangelical magazines are full of countless announcements as to what will happen politically 
in the near future, all of which will very soon end up on the scrap heap when the political 
situation changes. How many far-fetched theories were developed in connection with the Gulf 
War and issued as interpretations of the Bible that were soon forgotten? Those who leaf through 
older volumes of evangelical journals on the last days will be amazed by the claims made and 
the proposed connections between Bible texts and contemporary politics. The large number of 
false prophets threatens to stifle the proper interpretation of eschatological Bible texts. 

Stuhlhofer has collected countless examples of false prophecies concerning the future, in-
cluding those of Jehovah’s Witnesses and similar groups as well as of charismatic, dispensa-
tionalist and other evangelical authors. It is not his intention to ridicule thoughtful research of 
the biblical texts on eschatology, but rather to show the incredibility of many prophecies that 
are allegedly based on the Bible, so as to make clear that the Word of God has a completely 
different intention and message. In short, what shocks us so much about Jehovah’s Witnesses 
must shock us even more when it happens in our own ranks! Concerning Jehovah’s Witnesses, 
we are quick to point out that their constantly changing and never-ending announcements of 
certain end-time events and calculations reflect their opinions and desires rather than giving 
glory to the Word of God. But does this not also apply if the authors are evangelical? In the 
case of Jehovah’s Witnesses, the fact that their calculations of the last days never come true 
alone is argument enough for us that there must be something fundamentally wrong with their 
understanding. If, however, Hal Lindsey, William Goetz, Klaus Gerth, David Wilkerson, Ste-
ven Ligthle, Marius Baar and Wim Malgo (these are the authors which Stuhlhofer examines 
particularly closely) experience a similar fate, would not only the individual error but their 
entire system have to be reconsidered? 

But this is exactly where the problem is. For many Christians in parts of the evangelical 
realm, their eschatological perspective has become the primary characteristic of orthodoxy, 

 
1 Franz Stuhlhofer, Das Ende naht! Die Irrtümer der Endzeitspezialisten (Gießen: Brunnen, 1992, 1993; text now 

available at http://www.glaubensstimme.de/ik/inhalt.html). 
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whereas past generations were very cautious in their eschatological confessions and declared 
only the core data of biblical eschatology to be binding. It would have been desirable, by the 
way, if Stuhlhofer had pointed to corresponding English-language publications that explain his 
concern using American examples, namely the investigations of the premillennialist Dwight 
Wilson, the postmillennialist Gary DeMar and the amillennialist Otto Weber.2 

Only the events really interpret prophecy 
In my opinion, the main reason for the confusion is that more concrete information is read from 
prophetic texts than the texts actually mean to provide. But also, the actual course of events 
is the best interpretation of every prophecy! It’s easy to be wiser in hindsight. Prophecy is 
accurate enough to demonstrate that God is the Lord of history, and to comfort, warn and in-
struct us. But it is never so precise that we can satisfy our curiosity at will. It is not for us to ask 
what details we would have liked to know, but for God to reveal what he thinks is essential. 

Let us take the life of the Messiah Jesus Christ as an example, as it is predicted in the Old 
Testament, for here we have an excellent teaching model before us. Countless prophetic texts 
are juxtaposed with the fulfillment also testified to in Holy Scripture. Here we must acquire and 
normalize our dealings with prophecy and with our hermeneutics! 

On one hand, every believing Jew could gain a clear picture of the coming Messiah. This is 
why Jewish believers such as Simeon, Hannah, John the Baptist and others immediately recog-
nized and acknowledged Jesus as the fulfilment of the Old Testament. On the other hand, the 
details of the fulfilment became clear only during or after Jesus’ life. This means that the proph-
ecies were rarely fulfilled in the way one would have expected beforehand, and it was not 
possible to see beforehand which texts were to be understood literally, figuratively, sym-
bolically or otherwise. 

The announcement that the Messiah would be called “Immanuel” (Is 7:14; 8:8), for example, 
was not to be understood literally in the sense of a first name, but in the sense of the meaning 
of the name itself, “God with us” (or “God among us”). This, however, became apparent only 
when the Messiah actually came. 

To use a further example, let us turn to the narrative of Jesus’ early days (in Bethlehem, 
Nazareth and Egypt), which Matthew 2 connects to the Old Testament. Matthew quotes the Old 
Testament statement that Jesus was to be born in Bethlehem (Mt 2:4–6 from Mic 5:1). Would 
we have come to the conclusion that his parents were only passing through Bethlehem when 
the Messiah would be born, but that in reality Nazareth was his hometown? Then Matthew 
quotes the Old Testament statement “from Egypt I called my son” (Mt 2:15 from Hos 11:1). 
Would we have applied this statement about Israel to Jesus at all? For Jesus is the true head of 
the people of God freed from bondage (in Egypt). After all, according to Matthew, Jesus was 

 
2 Gary DeMar, Last Days Madness: The Folly of Trying to Predict When Christ Will Return (Brentwood, TN: 

Wolgemuth & Hyatt, 1991) Dwight Wilson. Armageddon Now!: The Premillenarian Response to Russia and 
Israel since 1977 (Tyler, TX: Institute for Christian Economics, 1992), esp. 86–122, reprinted Baker Book 
House: Grand Rapids (MI), 1977; Otto Weber, The End of the World: A History (New York, 1982; probably the 
most comprehensive, historical investigation for the entire period of church history). For additional examples of 
evangelical end-time calculations and announcements that have not come to pass, see Timothy P. Weber, 
Living in the Shadow of the Second Coming: American Premillenialism 1875–1982, 177–203; Joel A. 
Carpenter, The Renewal of American Fundamentalism (Ph.D. diss., 1984), 93–133. 
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to be called a “Nazarene” (Mt 2:23), that is, he comes from Nazareth. Would we have referred 
statements about Nazarites in the Old Testament (e.g. Judg 13:5) to Jesus as a Nazarene?3 

Assuming that all three Old Testament prophecies about places related to the Messiah’s 
childhood had been clear in content, would we have known the temporal order? Would we have 
known that he would be born in Bethlehem, as a sojourner passing through, then expelled to 
Egypt, after which he would move to Nazareth and grow up there? 

The order of future events is usually clear only if it is presented in one single text, and even 
then the question must usually be left open as to whether there is a more literal or more symbolic 
fulfilment. 

A typical example in dealing with prophetic statements can be found in John 2:19–22: “Jesus 
answered them, ‘Destroy this temple, and in three days I will raise it up.’ The Jews then said, 
‘It has taken forty-six years to build this temple, and will you raise it up in three days?’ But he 
was [in reality] speaking about the temple of his body. When therefore he was raised from the 
dead, his disciples remembered that he had said this, and they believed the Scripture and the 
word that Jesus had spoken.” After the fulfilment, it was suddenly apparent what was meant, 
whether the text was literal or figurative, and what time it referred to. The prophecy was there-
fore not superfluous. Together with the fulfilment, it proclaims a deep spiritual truth. 

In all these examples, it would have been useless to simply refer to a “literal” interpretation. 
When is the name Immanuel “literally” understood and fulfilled: when it actually becomes a 
first name or when its meaning becomes reality? 

All six end-time models presented below take certain texts more literally and others more 
symbolically. I do not perceive that one system would necessarily accept more “literal” mean-
ings than others. However, they differ greatly as to what texts, concepts and events they under-
stand in one way or another. 

Is there a special ethics for the Last Days? 

Hard times underline the urgency of God’s unchanging will 
Churches, evangelists and even politicians love to base their imperatives on the argument that 
we are living in the last days. But is that biblical? Must we really know whether God is intending 
to inflict judgement or bestow grace when we develop evangelistic strategies or make plans to 
love our neighbours? No! On the contrary, we must continue to proclaim the gospel as we have 
always done in order to prevent judgement! The Bible preaches no special eschatological ethics. 

In other words, the specific ethics for the last days are the very same ethics of the Kingdom 
of God which commenced with the coming of Christ (Lk 10:9–11; 21:31–32). In view of the 
approaching judgement and the return of Christ (Acts 17:31; 1 Thess 5:1–3), this ethical system 
has applied for centuries and will not suddenly change in the twenty-first century. 

So do we need a special ethic for the end times? And do we need an exact prophetic deter-
mination of what will become of our country and our world in the coming weeks, months or 

 
3 Cf. on this view Peter J. Leithart, “He Shall be Called a Nazarene“, Biblical Horizons (Tyler, TX), 13 (May 1990): 

2–3. 
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years in order to know and be able to do God’s will? No, because the will of God revealed in 
Holy Scripture is fundamentally valid, whether it goes downhill or not. 

The apostle Paul gives one of the most dramatic descriptions of the “perilous times” that will 
come in the last days (2 Tim 3:1–4:8). We might wonder why Paul would require Timothy to 
act in a concrete manner in difficult times that lay in a far distant future, but let us ignore that 
problem and assume that this text indeed refers to the end of human history. Men will become 
selfish, slanderers, seducers, “always learning but never able to acknowledge the truth” (v. 7), 
clinging to a powerless, superficial Christianity (v. 5). Persecution will be an everyday affair 
(3:11–12), and things will continue to get worse (v. 13). “For the time will come when people 
will not put up with sound doctrine. Instead, to suit their own desires, they will gather around 
them a great number of teachers to say what their itching ears want to hear” (2 Tim 4:3–4). 

What conclusion does Paul draw from these predictions? Rather than developing a special 
ethical system, he confirms the fundamental principles of the Christian lifestyle that have al-
ways applied and will continue to apply in the future. In this perilous situation he said, “Preach 
the word; be prepared in season and out of season; correct, rebuke and encourage—with great 
patience and careful instruction. … But you, keep your head in all situations, endure hardship, 
do the work of an evangelist, discharge all the duties of your ministry” (2 Tim 4:2, 5). 

Speaking specifically of ethical norms for difficult times, Paul admonishes Timothy, “But 
as for you, continue in what you have learned and have become convinced of, because you 
know those from whom you learned it” (2 Tim 3:14). That is, Timothy is to live according to 
Scripture. The basic significance of Scripture, which was inspired by God through his Spirit for 
salvation, doctrine and ethics (2 Tim 3:14–17), is emphasized in the context of future difficul-
ties and judgement. Timothy does not need any special knowledge of the future, only familiarity 
with the Bible and its norms “so that the servant of God may be thoroughly equipped for every 
good work” (2 Tim 3:17). In the Great Commission, Jesus admonishes the disciples to work: 
“… teaching them to obey everything I have commanded you. And surely I am with you always, 
to the very end of the age” (Mt 28:20). Jesus’ ethics suffice—from the crucifixion until his 
return. 

The principles described here with regard to evangelism apply equally for the rest of biblical 
and Christian ethics. Whether or for how long we are living in the last days, the commandment 
to love, the Ten Commandments, and other central ethical principles such as those defined in 
Romans 12:1–2 and 2 Tim 3:16–17 remain unchanged. God’s assistance and direction for our 
lives apply whether we live in the best of times or the worst and whether judgement or revival 
is pending. 

In 1 Thessalonians 5:1–11, Paul discusses the lives of the believers facing the “day of the 
Lord” (v. 2), a completely unexpected time which will come like a thief in the night. The Chris-
tian should only watch rather than sleep. Paul’s ethical system for the return of Christ consists 
in being sober, watching, admonishing and building up one another (v. 11), putting on the 
breastplate of faith and love and the helmet of the hope of salvation (v. 8). No one who lives in 
this way will be unprepared for the Day, and nothing indicates that we require any sort of special 
eschatological ethics different from the teaching of the entire New Testament. 

In his sermons on the last days, Jesus exhorts the disciples to watch (Matt 24:32–25:13). He 
uses the metaphor of the unexpected thief in the night (Matt 24:43) whose time is unknown to 
the master of the house (Matt 24:44; 24:50; 25:13). The only protection is to stay awake and 
not become lazy. Jesus expects his disciples to live watchfully, whether in the first century or 
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the twenty-first. Nothing indicates that he preached any sort of rules for the last days other than 
those he proclaimed to his first-century audience. 

Similar texts that associate the last days with basic exhortations applicable to all believers 
appear frequently in the New Testament. 

God can repeal or at least postpone the proclaimed judg-
ment if people repent 

Is the promise given in 2 Chronicles 7:14 no longer valid for the last days? “If my people, who 
are called by my name, will humble themselves and pray and seek my face and turn from their 
wicked ways, then I will hear from heaven, and I will forgive their sin and will heal their land.” 
Of course it is always valid, even when a nation or even the whole world is ripe for judgement. 
And the prophet Jeremiah applied this principle from 2 Chronicles to the situation of the people 
of God being under God’s judgement in exile in Babylon. Jeremiah taught God’s people, who 
had experienced extreme tribulation, “Seek the peace and prosperity of the city to which I have 
carried you into exile. Pray to the Lord for it, because if it prospers, you too will prosper” (Jer 
29:7). 

The Old Testament gives us many examples of judgements announced by the prophets but 
postponed because of repentance. The book of Jonah provides the best-known example. The 
prophet preached that Nineveh would be destroyed in 40 days (Jonah 3:4), but the Assyrians’ 
repentance averted God’s judgement. Jonah, angry as he was, had already known how God 
would act: “I knew that you are a gracious and compassionate God, slow to anger and abound-
ing in love, a God who relents from sending calamity” (Jon 4:2). Jonah would have preferred 
God to judge Nineveh, just as many modern Christians prefer to preach judgment and devasta-
tion rather than the gospel. The church father John Chrysostom (c. 347–407), speaking of Jonah 
in his “Homily on Repentance,” emphasizes that Christian proclamation often seems to devas-
tate hope but never truly disintegrates it, for the gospel points to the true hope which lies only 
in God. 

Prophetic announcements that God had not confirmed by oath could always be reversed or 
changed. Only when he had sworn to destroy was the judgement irreversible. When he swore 
to punish Eli’s family, then the High Priest’s family was lost: “Therefore the Lord, the God of 
Israel, declares: ‘I promised that members of your family would minister before me forever.’ 
But now the Lord declares: ‘Far be it from me! Those who honour me I will honour, but those 
who despise me will be disdained’” (2 Sam 2:30). The original promise depended on conditions, 
but the oath formula “Far be it from me” makes his pronouncement irrevocable. 
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Announced judgement suspended (examples) 
Persons concerned Announcement of judgment Suspension of judgement be-

cause of repentance 
Hiskia 2Kings 20:1–11; 2Chr 32:24–

26 
2Kings 20:1–11; 2Chr 32:24–
3 

Jona Jona 3:4 Jona 3:5–10 
Israel in the time of 
Hiskias 

2Chr 30:13–20 2Chr 30:13–20 

Jews after the crucifixion 
of Jesus 

Luk 20:13–16 (the death of the 
Son will lead to the destruction 
of Jerusalem) 

Acts 2:40 (a delay of one 
generation) 

Even when God has proclaimed judgement, he sometimes apparently revokes his decision, as 
the example from Jonah illustrates. When he has sworn to do something, however, there can be 
no repeal. 

God’s inconceivable grace expresses itself in the fact that, in contrast to his grace, judge-
ments are seldom confirmed by an oath. His covenant with Noah, that the earth would never 
again be destroyed by a flood, was confirmed by an oath (Gen 8:20–9:17). The history of the 
Israelites provides other examples. Both God’s covenant of common grace (at Noah’s time) 
and his covenant of special grace (with Israel) are mentioned in Isaiah 54:9, 10: “To me this is 
like the days of Noah, when I swore that the waters of Noah would never again cover the earth. 
So now I have sworn not to be angry with you, never to rebuke you again. Though the moun-
tains be shaken and the hills be removed, yet my unfailing love for you will not be shaken nor 
my covenant of peace be removed.” 

In other words, a judgement not confirmed by a divine oath can be cancelled, and a judge-
ment whose date has not been set with an oath can be postponed. God frequently applies this 
distinction when people repent, call on his mercy, are reconciled to him and begin to do his 
will. 

That is why in many applications of biblical prophecies to the present day a too-rigid end-
times program is presupposed instead of seeing that God’s plan has often been changed in his-
tory by repentance and by the intercession of believers. 

The church has hope in the face of judgement 
The Church proclaims judgement only because of its hope. Judgement provides excellent op-
portunities for hope in prayer and for proclamation in word and deed, and it provides us with 
opportunities both to grow in faith and to test our faith. 

Job refers to a tree apparently cut down and dried out, an image also used in Old Testament 
prophecy: “At least there is hope for a tree: if it is cut down, it will sprout again, and its new 
shoots will not fail” (Job 14:7). 

We therefore have only one road to renewal of political and social conditions. As essential 
as it is to refer to the law of God to elucidate what has gone wrong and to clarify God’s will, 
we must remember 2 Chronicles 7:14): “If my people, who are called by my name, will humble 
themselves and pray and seek my face and turn from their wicked ways, then I will hear from 
heaven, and I will forgive their sin and will heal their land.” 
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The church can then truly pray for society and for government. Let us hope that God will not 
conclude, “I looked for someone among them who would build up the wall and stand before 
me in the gap on behalf of the land so I would not have to destroy it, but I found no one” (Ezek 
22:30), as he did in Israel. When judgement is due, Christians need not spread tribulation, panic 
or resignation, for we can pray for our people as Abraham did. 

Many Christians have lost hope for our world because they see only negative developments, 
but hope means not being impelled by what we see but by faith in God’s sovereignty and his 
grace. The first Christians brought hope to the Roman Empire, when conditions were no better 
than they are now—on the contrary! And Eastern Europe shows us that God can even judge 
anti-Christian powers in order to give the gospel new opportunities. 

The interpretation of the parable of the cornfield (Mt 13:24–30 and 36–43), where tares and 
wheat grow up together until the harvest, is very easy to understand, because Matthew gives us 
Jesus’ own interpretation a few verses later. (The parable is therefore also an important help for 
us as to how we can and must interpret Jesus’ parables at all). 

The story of the Kingdom of God commences with the sowing of the good seed in the field 
of the world through Jesus Christ. Out of this good seed, the children of the Kingdom grow. At 
the same time, Satan sows his evil seed, out of which the children of the wicked one grow. Evil 
matures and becomes increasingly evident, but the good seed matures even more. 

When does the story of God’s Kingdom on earth end? When will Jesus, the Son of Man, let 
righteousness blaze forth and gather the lawless ones to be punished? Not in a premillennial 
period, but at the end of human history at the time of the last judgement. 

As long as the Kingdom of God is growing and the number of the children of the Kingdom 
are increasing, the time of evil will not end. A Christian who notices only the growth of wick-
edness ignores the fact that its development is permitted only to safeguard the growth of the 
good seed. 

The suffering of Christ’s church does not interfere with the growth and final success of God’s 
Kingdom; actually, the opposite is true. In this parable especially, Jesus points out clearly that 
both the Kingdom of God and the power of evil are maturing, but that the weeds can last only 
as long as the wheat is growing. Evil can mature only because God is letting his church grow 
and mature. If it were not for the church in the world, the final judgement would fall (Gen 
18:22–23). 

Why deal with end-time models anyway? 
Do these examples mean that it is best not to deal with end-time questions at all and that such 
texts should be ignored until they are fulfilled? In my opinion, there are weighty reasons for not 
taking this stance. 

1. To simply leave the question of prophecy aside is not viable, because we have too many 
Old and New Testament texts dealing with prophecy. Entire books of the Old and New Testa-
ments could then no longer be thoroughly studied. 

2. Questions of the future are very closely related to other central questions of faith, such as 
the meaning of the law or the question of the uniqueness of Jesus’ sacrifice in contrast to past 
and future sacrifices. After all, the future also includes the return of Jesus, the last judgement 
and the resurrection of the dead, which in turn are inseparably linked to the nature and ministry 
of Jesus. 
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3. Every person has his idea of the future anyway. The explanation of the world’s future 
history is, as students of comparative religion know, a characteristic of every religion. Bud-
dhism, Marxism, New Age, Islam, National Socialism and youth sects all equally derive their 
clout from visions of the future. The Bible is no exception here, except that it alone knows the 
true future, because it was inspired by the one who makes the future! 

There are enough texts in the Bible in which concrete admonitions, consolations and com-
mandments for the present are derived from future considerations. Anyone who thinks he can 
do without any vision of the future is only deceiving himself, because he then tacitly adopts the 
view of the future held by those around him. Many Christians actually reflect the future pro-
spects of daily politics rather than those of the Bible. Also, the widespread pessimism regarding 
one’s personal future, the future of one’s own local church or the future of the world arises from 
certain ideas of the future, even if one cannot always express these concretely. 

4. Our vision of the future determines our attitude towards the immediate future. For this 
reason, I have attempted to assess in my overview of the various end-time models how pessi-
mistic and optimistic the individual views are. Anyone who believes that the Antichrist was 
Nero and that the Gospel will triumph over all godless nations on this earth despite the forth-
coming judgements (see “Pret. Postm.” In the tables below) will act differently today and to-
morrow from anyone who believes that we are on the verge of the appearance of the Antichrist 
and that the true church is about to enter or in the midst of the last great apostasy from God. It 
can therefore not be an indifferent manner which one assesses reality correctly, because the 
representatives of both positions are planning in a way that is completely discrepant from reality 
if the other position is right. 

5. If we have no clear vision of the future, we leave the field to the sects. Classical sects, 
such as Jehovah’s Witnesses, all stand out with special end-time systems. Once one has under-
stood their concepts of the end times, one has usually understood their whole doctrine. The 
same applies to many weird smaller groups and grouplets within the evangelical realm. We 
must make clear decisions about which crossbars to raise against such movements, even if we 
recognize a certain range of views among ourselves. 

We therefore should learn to distinguish (a) which questions can be clearly answered from 
the Bible (e.g. that Jesus comes again to judge all people), (b) in which questions a certain range 
of opinions is possible until fulfilment, and (c) which questions are not answered by the Bible 
at all and are only raised in the first place by the attempt to complete the systems. Only in this 
way can the flood of false interpretations and prophecies, even in the evangelical realm, be 
curbed. 

But isn’t a juxtaposition of the individual models rather confusing? Well, it’s certainly con-
fusing for those who have so far only been familiar with one model and are satisfied with it. 
But those who are really convinced of their position—as is the case with myself—can listen to 
others in peace, or even present and discuss the other positions themselves. I believe that an 
open discussion of the individual models contributes more to objectification and peace than 
leaving the whole area in the fog. I have two main reasons for holding this view: 

First, the different views exist anyway.4 All the positions described are, for example, repre-
sented in the congregation I’m part of—some more officially and some in silence, but they are 

 
4 Several of the models portrayed here are presented in Darell L. Bock (ed.), Three Views on the Millennium and 

Beyond (Grand Rapids: Zondervan, 1999). Specifically related to the book of Revelation are the following 
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all there! There is a danger that the discussion will be carried out on the backs of inexperienced 
and new converts, because everyone tries to convince others in one-on-one conversation but 
never has to face the discussion in public. 

Second, there is the danger that only discussions in the stage will be held. One discusses a 
question of detail (“When will the rapture take place?”) or even consequences arising from the 
models (“Does the biblical law for the state still have a future?”), without laying the whole 
picture on the table and fight at the real frontline. Only when the overall picture of the respective 
position is apparent can the individual arguments really be gauged. 

Comparison charts of the six end-time models 
In the following discussion, six end-time models are compared with each other. Only “true-to-
the-Bible” models are considered, i.e. only models that believe in the truth of prophecy and try 
to cover all biblical texts, but not the numerous positions that are humanistic or critical of 
prophecy. 

However, all the models presented here also have non-evangelical, humanistic or secular 
variants and offshoots available. Thus, for example, dispensationalist premillennialism is taken 
up by some Protestant sects, but also in Catholic fundamentalist movements, where it is used 
in the exegetical context of Revelation—against the current pope—in favour of Marian wor-
ship.5 Amillennialism is found among many historical-critical researchers who reject genuine 
prophecy, and postmillennialism has been adopted by secular and liberal proponents (e.g. the 
“Social Gospel” in the USA) which expect a better world without God’s intervention. We must 
therefore warn against rejecting the individual models on the basis of such actual and possible 
offshoots or playing off one against the other. The exegetical discussion should not decide the 
question of which historical aberrations have arisen from a model, how a model can be reinter-
preted in the hands of theologians who are critical of the Bible, or which unintended conse-
quences a model should allegedly have in the eyes of others. With such arguments any model 
could be refuted. 

This does not mean, however, that the end-time models are without consequences for the 
secular and liberal environment. Erhard Berneburg, for example, writes: 

Not all Evangelicals consider it necessary to commit themselves to a certain eschatology, 
although there have always been currents within the wide Evangelical movement which 
have committed themselves to a certain pre- or post-millennialist view. The majority of 
Evangelicals certainly understood themselves as premillennialists, which had clear con-
sequences for their political and social thinking. The premillennial position assumes that 

 
comparative representations: C. Marvin Pate (ed.), Four Views on the Book of Revelation (Grand Rapids: 
Zondervan, 1998); Steven Gregg. Revelation: Four Views (Nashville, TN: Nelson, 1997). Not to be 
recommended, because it is outdated and partly badly presented, is Robert G. Clouse (ed.), Das 
Tausendjährige Reich: 4 Standpunkte (Marburg: Edition C. Verlag der Francke-Buchhandlung, 1983). Much 
better is Millard J. Erickson, Contemporary Options in Eschatology: A Study of the Millennium (Grand Rapids: 
Baker, 1977), which portrays postmillennialism, amillennialism and premillennialism without further 
subdivisions, but deals with several subspecies of dispensationalism and additionally presents theories from 
the field of historical-critical research. Arnold G. Fruchtenbaum. Israeology: The Missing Link in Systematic 
Theology (Tustin, CA: Ariel Ministries, 1989), is a monumental but difficult-to-access representation, based on 
comprehensive material, of all mentioned eschatological systems from a dispensationalist point of view. 

5 See e.g. the magazine Der Schwarze Brief (Lippstadt) and “SAKA-Informationen” (Basel). 
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according to John’s Apocalypse (Rev 20:1–6) Christ will return to earth to reign for a 
thousand years before the Last Judgment. Before his return a general decline of all human 
conditions is expected. The postmillennialists, on the other hand, interpret the millennial 
period described in Revelation as the time of the development of the kingdom of God on 
earth, which reaches its climax and perfection in Jesus’ second coming. The view of 
Amillennialism, shaped by Augustine, which equates the Millennial Kingdom with the 
time of the Church, has hardly found acceptance in Evangelical theology.6 

First of all, the following outline provides an overview of the events which are to be classified. 
As a rule—but not always—the biblical passages are related to the respective event by all six 
models. The abbreviations are used in the graphics also. 

The outline says nothing yet about how the corresponding events or texts are to be inter-
preted. So “Israel’s future” does not mean that Israel really has an earthly future in all models. 
The texts about the future of Israel are also understood by some as descriptions of the New 
Testament church. 

The chronological graphic on the following pages attempts to illustrate the chronological 
classification of these events in the six models of salvation history. 

 
 Customary Term Significant Bible Texts 
IO Israel as the people of God Gen 12:1–3; Rom 9:4-5 

 in the Old Testament 

IF Israel’s future Rom 11; Ezek 39–48 

Ch The church as the people of God Rom 9–11; Eph 2:11–22 

GT Great Tribulation/ Mt 24; Rev 4–19; 
 Antichrist7 2 Thess 2:2–8 

MK Millennial Kingdom Rev 20:1–10; Mic 4:1–5; Is 2:1–5; Is 60–61 

Ra Rapture (of Christians) Jn 14:3; 1 Thess 4:13–18; 2 Thess 2:1 

SC Second Coming of Christ Acts 1:11; 3:21; Mt 25 

RC Resurrection of the Christians 1 Cor 15:23, 51–58; 1 Thess 4:13–18 

JC God’s judgement seat for Christians Rom 14:10; 2 Cor 5:10–15; Mt 25:14–30 

UJ Universal judgement for all Mt 25:31-46; Rev 20:11-15 

RD Resurrection of the dead 1 Cor 15:24–28 
 especially of the non-Christians 

Et Eternity Rev 21–22 

Unfortunately, the individual models are labelled with tongue-twisting loan words, which are 
mostly determined by the temporal relationship of the Millennial Kingdom to the Second 

 
6 Erhard Berneburg, Das Verhältnis von Verkündigung und sozialer Aktion in der evangelikalen Missionstheorie 

(Wuppertal: TVG. R. Brockhaus, 1997). 17–18. See also, however, the more recent publication by John E. 
Hosier, Endzeit: Die Zukunft im Visier (Basel: Brunnen, 2001). 

7 In the graphic in the small box and in longitudinal writing. 
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Coming of Jesus. The following explanation of the terms cannot replace the actual description 
of the systems: 

• Dispensationalism, dispensationalist: from dispensation = “division”, here especially 
“age”, means: There are different soteriological ages, which must be clearly separated 
from each other. 

• Premillennialism: from Latin pre = “before” and millennium = “thousand years”, 
means: Jesus returns before the Millennial Kingdom. 

• Postmillennialism: from Latin post = “after” and millennium = “thousand years”, means: 
Jesus returns after the Millennial Kingdom. 

• Amillennialism: from Latin a = not and millennium = ”thousand years”, means: There 
is no millennial kingdom or the Millennial Kingdom is tantamount to the age of the 
church. 

• Preterism, preterist: from Latin praeteritum = “past”; means: A large part of the New 
Testament prophecy (Antichrist, Great Tribulation, Rev 1–19, Mt 24) has already been 
fulfilled and is thus past history; another designation is therefore historicism. 

• The term classical simply means the standard version that was most frequently used 
throughout church history; other term it as historic (e.g. “historic premillennialism”). 

The distribution of the individual models within various streams of Christianity can be ad-
dressed only briefly, whereby it can naturally be only a rough classification. The spread of the 
two preterist models within a- and postmillennialism can hardly be detected, even though they 
make up a large percentage of the respective schools. 

• Amillennialism in both forms was and is the doctrine of most Lutheran, Anglican, 
Catholic and Orthodox churches and has become predominant in many Reformed 
churches today. 

• Postmillennialism once prevailed in the Reformed churches worldwide and in world 
mission and is still widespread there today. It was also found in parts of Lutheran and 
Reformed pietism and in Anglican churches. It was later often replaced by 
amillennialism. 

• Premillennialism has grown in nonconformist churches since the 17th century and 
become prominent in the Anglo-Saxon world. In the last 150 and especially the last 100 
years it often has been replaced by dispensationalism, but now this development is 
reversing itself again. 

• Dispensationalism originated in Brethren congregations and became widespread in 
Anglo-Saxon evangelicalism after the First World War. 

Abbreviations of the six eschatological models: 
Disp. Prem.: Dispensational Premillennialism 
Class. Prem.: Classical Premillennialism 
Class. Postm.: Classical Postmillennialism 
Pret. Postm.: Preterist Postmillennialism 
Pret. Am.: Preterist Amillennialism 
Class. Am.: Classical Amillennialism 
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Examples of representatives of the respective positions8 include (generally I provide one im-
portant example from church history and one more contemporary representative): 

• Disp. Prem.: John N. Darby, Erich Sauer 
• Class. Prem.: Irenaeus, George E. Ladd 
• Class. Postm.: Athanasius, Philipp J. Spener, Lorraine Boettner 
• Pret. Postm.: John Calvin (?), William Kimball, David Chilton 
• Pret. Am: Franz G. Hartwig,9 Jay E. Adams 
• Class. Am.: Martin Luther, Louis Berkhof.10 

Abbreviations in alphabetical order 
Ch The church as the people of God in the New Testament 
Et Eternity 
GT Great Tribulation/Antichrist 

IF Israel’s future 
IO Israel as the people of God in the Old Testament 
JC God’s judgement seat for Christians 
MK Millennial Kingdom 
Ra Rapture (of the Christians) 
RC Resurrection of the Christians 
RD Resurrection of all dead 
SC Second Coming of Christ 
UJ Universal judgement for all 
 

The first table, “Basic Structure”, serves as an introduction to the coloured graphic below (also 
available separately). All six following tables should be studied with the graphic kept in sight. 
The easiest way to do this, is to have an extra printout of the coloured graphic. 

Note: I would like to expressly point out that the designations and models shown should be 
handled with care. They serve the purpose of reasonable differentiation, not polemics. In dis-
cussions it is therefore important to find out first what the other person understands by individ-
ual designations. Interlocutors often debate at cross purposes, because they associate different 

 
8 The best history of eschatological models from the early church to the present is still the mammoth work of 

Adventist Le Roy Edwin Froom, The Prophetic Faith of Our Fathers, 4 vols. (Washington, DC: Review and 
Herald, 1946–1954). 

9 Hartwig was a friend and student of Johann A. Bengel. 
10 On the mentions of the representatives the following comments are appropriate. First, since dispensationalism 

has been represented only since about 1830, no church fathers, reformers or theologians of orthodoxy can be 
cited. Second, although Irenaeus was a classical premillennialist, he saw the future of the world in a much more 
positive light than is customary today. See Gary DeMar and Peter Leithart, The Reduction of Christianity: Dave 
Hunt’s Theology of Cultural Surrender (Tyler, TX: Dominion Press, 1988), 230–31. Third, it is disputed to what 
extent Augustine and Calvin were postmillennialists (in favour, see DeMar and Leithart, 234–38). For 
Athanasius, Eusebius and Martin Bucer, however, this should be assured (DeMar and Leithart, 229–43). These 
three are also listed as such by Kenneth L. Gentry, The Greatness of the Great Commission (Tyler, TX: Institute 
for Christian Economics, 1990), 141. Besides Spener, other fathers of pietism such as August Hermann 
Francke are also counted among them, but not Württemberg Pietism, which tended towards universalism and 
the eschatological systems associated with it. 
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ideas with the respective terms and do not understand the other person’s position in its original 
form, but rather deduce it from their designation. 

Preterist postmillennialism may serve as an example. Since preterist postmillennialism, in 
contrast to classical postmillennialism, does not assume that the Millennial Kingdom has a con-
crete beginning but is rather a growth process, which has in principle commenced in 70 A.D. 
or else with Christ himself, even if it will come to full fruition only in the actual phase of the 
Millennial Kingdom, preterist postmillennialism is often called “amillennial”. From the point 
of view of the amillennialists, this is regarded as a compliment; from the point of view of the 
premillennialists, however, this is a sharp criticism, because to them postmillennialism is seen 
as closer to their view than amillennialism. Such a debate, however, quickly leads away from 
the actual exegetical and dogmatic questions at stake. 

 

 

Basic Structure 

1 Disp. Prem. 
Seven years before the beginning of the Millennial Kingdom, i.e. with the beginning of the 
Great Tribulation (including the Antichrist), the New Testament church is raptured. Then the 
history of Israel continues from the Old Testament. The Rapture and the judgement of the 
Christians on one hand, and the visible Second Coming of Jesus, including an initial judgement 
on the nations (on the question of who will enter the Millennial Kingdom), on the other hand, 
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are seven years apart. Eternity does not commence with the Second Coming of Jesus, but only 
with the Last Judgement on all unbelieving people (i.e. without Christians, at least without 
Christians living before the Rapture). Note: Disp. Prem. and Class. Prem. are often wrongly 
equated, but differ in the fact that Disp. Prem. realizes a strict separation of Israel and the 
church, so that the church must first be caught up in the Rapture before Israel will be back in 
focus, while in Class. Prem. the church and the converted Israel are one people of God. How-
ever, there are a number of hybrid forms, one of which is addressed in the next box. 

Mixed form of (Disp. Prem. and Class. Prem.) 
The same as Disp. Prem., but the church will not be raptured until the end of the Great Tribu-
lation. 

2 Class. Prem. 
The Rapture, the visible return of Jesus, the judgement of the Christians and the first universal 
judgement coincide. They conclude the Great Tribulation (with Antichrists) and form the be-
ginning of the Millennial Kingdom. In the Millennial Kingdom, the New Testament church 
rules, including the converted Jews. Eternity begins without the Second Coming of Jesus with 
the last, great universal judgement on all humans (either with or without Christians who lived 
before the Rapture). 

3 Class. Postm. 
The Millennial Kingdom does not begin with the Second Coming of Jesus, but with a unique 
intervention of God, which includes mass awakening and the conversion of Israel. There is a 
visible return of Jesus only after the Millennial Kingdom, which coincides with the Rapture and 
the Last Judgment on non-Christians and Christians. 

4 Pret. Postm. 
The Millennial Kingdom does not commence with the Second Coming of Jesus, but has been 
growing since the first coming of Jesus by way of the constant intervention of God, which 
includes mass awakening and the conversion of Israel. There is a visible return of Jesus only 
after the Millennial Kingdom, which coincides with the Rapture and the Last Judgment of non-
Christians and Christians. 

5+6 Am. (Class. Am. and Pret. Am.) 
The New Testament church has taken Israel’s place; there is no future for the people of Israel 
according to the flesh, no Millennial Kingdom of its own. There is a visible return of Jesus only 
after the Millennial Kingdom, which coincides with the Rapture and the Last Judgment on non-
Christians and Christians. 
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Israel’s Future (IF) and the Millennial Kingdom (MK) 

Disp. Prem. 
After the Rapture, that is to say, after the New Testament church (before the Great Tribulation) 
has left the earth seven years before the beginning of the Millennial Kingdom, the people of 
Israel move into the focus of world history. They first ally themselves with the Antichrist, then 
convert at the beginning of the Millennial Kingdom and reign on earth (without the New Tes-
tament church, which is in heaven by now). The temple and temple service are reintroduced. 

Mixed form from Disp. Prem and Class. Prem. 
Like Class. Prem., except that the temple service, which the New Testament church including 
the converted Israel carries out, will be reintroduced. 

Class. Prem. 
The Millennial Kingdom commences with the conversion of Israel as a people to Christ. The 
Jewish Christians play a leading role in world mission but are part of the entire New Testament 
church, which is why temple ministry is not reintroduced. (All this happens after the Second 
Coming of Jesus.) 

Class. Postm. 
The Millennial Kingdom commences with the conversion of Israel as a people to Christ. The 
Jewish Christians play a leading role in world mission but are part of the entire New Testament 
church, which is why temple ministry is not reintroduced. (All this happens before the Second 
Coming of Jesus.) The world is not ruled by the church directly, but by the law of God. 

Pret. Postm. 
The growth of the Millennial Kingdom includes the conversion of Israel as a people to Christ. 
The Jewish Christians may play a leading role in world mission but are part of the entire New 
Testament church, which is why temple service is not reintroduced. (All this happens before 
the Second Coming of Jesus.) The world is not ruled by the church directly, but by the law of 
God. 

Mixed form from Postm. and Am. 
Like both forms of Postm., but in the Millennial Kingdom the New Testament church, which 
has completely replaced Israel, rules, so that there also is no conversion of the Jews any more. 

Am. (Class. Am and Pret. Am.) 
The New Testament church has taken Israel’s place; there is no future for the people of Israel 
according to the flesh, no distinct Millennial Kingdom. 
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The Antichrist and the Great Tribulation (GA) 

Disp. Prem. 
The future Antichrist (whose origin is interpreted in a wide variety of ways) will rule the world 
or a ten-state federation (interpreted very differently), during the last seven years before the 
beginning of the Millennial Kingdom, after the New Testament church has been raptured. The 
Antichrist will make a covenant with Israel (which will consider him to be the Messiah) for 
three and a half years, but he will then allow himself to be worshipped as God in the restored 
temple, whereby the Great Tribulation, a terrible time of persecution of the Jews, will be inau-
gurated. The Antichrist will be destroyed on the occasion of the Second Coming of Jesus before 
the Millennial Kingdom. 

Mixed form from Disp. Prem. and Class. Prem. 
Like Disp. Prem., except that the church is not raptured before the appearance of the Antichrist, 
but experiences the Great Tribulation. 

Class. Prem. 
The future Antichrist (whose origin is interpreted in a wide variety of ways) will rule the world 
or a ten-state federation (interpreted very differently), during the last seven years before the 
beginning of the Millennial Kingdom. The second half of this period is the Great Tribulation, 
a terrible time of persecution for Christians and possibly also for Jews. 

Class. Postm. 
Like Class. Prem. except that the Antichrist does not necessarily have to be a person, the number 
seven of the years of the Great Tribulation could be meant symbolically, and the annihilation 
of the Antichrist does not happen through the visible return of Jesus, but through an intervention 
of God at the beginning of the Millennial Kingdom. (Until the 19th century, the Antichrist was 
generally equated with the Papacy or other contemporary movements.) 

Class. Am. 
Like Class. Prem., except that the Antichrist does not necessarily have to be a person, the num-
ber seven of the years of the Great Tribulation could be meant symbolically, and the destruction 
of the Antichrist by the visible return of Jesus is not the beginning of the Millennial Kingdom, 
but of eternity. (Until the 19th century, the Antichrist was generally equated with the Papacy or 
other contemporary movements.) 

Pret. (Pret. Postm. and Pret. Am.) 
The Great Tribulation was the time from 63 to 70 A.D., especially the last 3.5 years before 70 
A.D., i.e. the war of the Romans against the Jews, which culminated in the destruction of Jeru-
salem and the temple. Accordingly, the Antichrist was the Roman state, above all personified 
in Nero (his name calculated as 666). In this context, when we speak of the “coming of God”, 
we do not mean the final return of Jesus, but God’s coming to judge his people, as is often the 
case in the Old Testament. Matthew 24, Revelation 4–19 and other texts which testify to the 
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“imminent expectation” have therefore already been fulfilled. There is no future Antichrist and 
no future Great Tribulation, only the Second Coming of Christ. 

Relationship of Rapture (Ra), Judgement on the Christians (JC), Sec-
ond Coming of Jesus (SC), Universal Judgement (WJ), Resurrection 
of Christians (RC) and Resurrection of the Dead (RD) 

Disp. Prem. 
Second Coming of Jesus: The return of Jesus takes place before the Millennial Kingdom, i.e. 
not in the context of the Last Judgment and the resurrection of all the dead. 

Judgement: There are still three judgements to come: (1) at the Rapture on the Christians, (2) 
seven years later on the nations, to decide who will enter the Millennial Kingdom, and (3) at 
the end on the unbelievers (without the Christians). 

Resurrection: There are two or three resurrections to come: (1) at the Rapture for Christians, 
(2) at the beginning of the Millennial Kingdom (not held by all representatives), and (3) at the 
end for all non-Christians.  

Rapture: The Christians are raptured seven years before the beginning of the Millennial King-
dom. 

Class. Prem. 
Second Coming of Jesus: The return of Jesus takes place before the Millennial Kingdom, i.e. 
not in the context of the Last Judgment and the resurrection of all the dead. 

Judgement: There are still two judgements to come: (1) at the Rapture on the Christians and at 
the same time one on the nations, to decide who will enter the Millennial Kingdom; (2) at the 
end on the unbelievers (without the Christians). 

Resurrection: There are still two resurrections to come: (1) at the return of Jesus at the begin-
ning of the Millennial Kingdom; (2) at the end for all people (according to some representatives 
only for non-Christians). 

Rapture: The Rapture coincides with the Second Coming of Jesus. 

Class. Postm.; Pret. Postm.; Class. Am. and Pret. Am 
Second Coming of Jesus: There is only one return of Jesus at the end of the world. 

Judgement: There is only one judgement on all people, believers and unbelievers, at the end 
of the world. 

Resurrection: There is only one resurrection of all people, believers and unbelievers, at the 
end of the world. 

Rapture: The Rapture takes place on the Second Coming of Jesus. 

Conclusion: A great day is yet to come, the last day of the world, the day of the Lord, when all 
these events will coincide. (This is also the view of the Apostles’ Creed.) 
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The differences between postmillennialism and amillennialism lie in the fact that these events 
in postmillennialism complete the distinct Millennial Kingdom, whereas in Amillennialism they 
complete the current age of the church. The difference between these two classical and the 
two preterist forms lies in the fact that in the classical forms all texts which speak of the coming 
of God or Jesus refer to this last event, whereas in the preterist forms some of the texts refer to 
an already fulfilled, invisible coming of Jesus to execute judgement on Israel in the year 70 AD. 

Validity of the Old Testament Moral Law (e.g. the Ten Command-
ments) 
It applies equally to all schools that men, including Christians, are unable to keep the law, but 
need God’s salvation and power to do so. Likewise for all schools, the ceremonial law has been 
fulfilled in Christ’s sacrificial death. These two aspects are therefore not considered in the fol-
lowing table. 

Disp. Prem. 
The law applies exclusively to the Jews. Therefore it is valid in the Mosaic age and in the 
Millennial Kingdom. In the age of the church, it is valid neither for Christians nor for the state. 
The guidance of the Spirit takes the place of the commandments until the Millennial Kingdom. 
(The Sermon on the Mount, for instance, is valid only for the Millennial Kingdom.) 

Class. Prem. 
The law applies mainly to the Mosaic age. Validity for Christians and for the state in the age of 
the church and in the Millennial Kingdom is controversial. Sometimes this view approaches the 
position of Disp. Prem. 

Am. (Class. Am. and Pret. Am.) 
Usually the law applies to all times for individuals and Christians, but less so for the state. 
(Luther: the state makes its law immediately on the basis of natural law, but natural law ulti-
mately corresponds to the Ten Commandments.) 

Class. Postm. 
The law applies to all times for individual people, for Christians and for the state, and thus also 
in the church age and in the Millennial Kingdom, where it plays an outstanding role. 

Pret. Postm. 
The law applies to all times for individual people, for Christians and for the state, and thus also 
in the church age and in the Millennial Kingdom, where it plays an outstanding role. The ques-
tion of whether the world is improving or declining depends on the position of entire churches 
and peoples to the law. There is a separation of family, church and state, but all are subject to 
the law of God and must remind each other thereof. 
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Scale: Pessimistic to optimistic view of the earthly future (attempt at 
classification) 

Disp. Prem. 
Overall impression for the present time: Strongly pessimistic 

For the earthly church, strongly pessimistic: the church will be raptured and has no earthly 
future. 

For the earthly Israel and the whole world at first, due to Antichrist and the Great Tribulation, 
strongly pessimistic, but then optimistic because Israel rules in the Millennial Kingdom. How-
ever, the Millennial Kingdom will also end with downfall and apostasy. 

Class. Prem. 
Overall impression for the present time: More pessimistic 

For church, Israel and the world, first strongly pessimistic due to Antichrist and the Great Trib-
ulation, but then optimistic because of the Millennial Kingdom, if this does not end, as some 
representatives hold, with decline and apostasy. 

Class. Am. 
Overall impression for the present time: More pessimistic 

No earthly future for the church, Israel (which has after all merged into the church) or the 
world. However, some representatives believe in a strong proliferation of the gospel. 

At first pessimistic for the church and the world due to Antichrist and the Great Tribulation. 

Pret. Am. 
Overall impression for the present time: balanced 

No earthly future for the church, Israel (which has merged into the church by now) or the world. 
However, some representatives believe in a strong proliferation of the gospel, as with Class. 
Am. On the other hand, Antichrist and the Great Tribulation are already past history. 

Class. Postm. 
Overall impression for the present time: Optimistic 

At first optimistic for the church, Israel and the world, because the Gospel will conquer the 
world, then temporarily strongly pessimistic due to Antichrist and the Great Tribulation, but 
then once more strongly optimistic because of the Millennial Kingdom, which begins, to be 
sure, with God’s intervention, but is in principle a continuation of the church age. 

Pret. Postm. 
Overall impression for the present time: Strongly optimistic 

For the church, Israel and the world, optimistic, since the Gospel will conquer the world, then 
even more strongly optimistic because of the Millennial Kingdom, which grows by God’s 
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intervention, but is in principle a continuation of the church age. Pessimistic, because God 
haunts in history the guilt of entire nations and churches that do not keep to God’s law. 

Exposition of Revelation 2–3 and 4–19 
All models usually relate Revelation 21–22 to eternity. For an understanding of Revelation 20, 
see the table “Israel’s future and the Millennial Kingdom” above. There are a number of fur-
ther differences in the understanding of Revelation (e.g. the question whether Revelation 20 
contains a continuous chronological representation or whether the same events and epochs 
take place several times in a row, represented only by different imagery), which find their re-
spective followers among the representatives of all models. 

Disp. Prem. 
Revelation 2–3 describes the course of church history in seven phases. 

Revelation 4–19 describes the period of seven years between the Rapture of the church and the 
beginning of the Millennial Kingdom. It deals primarily with the struggle of the future Anti-
christ and the apostatized universal church against Israel. Rev 4–19 does not concern Christians. 

Class. Prem., Class. Postm., Class. Am. 
Revelation 2–3 is to be understood like other New Testament letters to churches. 

Revelation 4–19 describes the struggle of the Antichrist and the apostate universal church 
against the New Testament church (formerly mostly understood as in the course of church his-
tory, today mostly as in the seven years of the Great Tribulation). (Until the 19th century, Rev-
elation 4–19 was usually related to the Papacy or other contemporary movements.) 

Pret. Postm. and Pret. Am. 
Revelation 2–3 are to be understood like other letters to New Testament churches, but refer in 
particular to the Christian churches shortly before the outbreak of the Neronic persecutions of 
Christians and the Jewish war of 63–70 AD. 

Revelation 4–19 describes the struggle of the Antichrist (the Roman Empire personified by 
Nero) against the Jewish people (the whore of Babylon), both of whom had first made common 
cause in the persecution of the Messiah and then of his church. 

“In principle, eschatology asks for the meaning and goal of life, of history and of the 
world, for ultimately attainable salvation or threatening disaster.”11 

  

 
11 H. Sonnemans. “Zukunft/Jenseits“, in Hans Waldenfels (ed.), Lexikon der Religion (Freiburg: Herder, 1987), 

718. 
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Study questions for group discussion 
Search through a current daily newspaper for eschatological topics. What hopes and fears for 
the future are being conveyed by politicians and others there? 

Consider how you developed or decided on your own eschatological model. By whom did 
you allow yourself to be shaped? How much have you simply borrowed from others, and how 
much can be traced back to your own studies and clarifications? 

Read Hebrews 11 and ask yourself what significance eschatology has in this chapter and to 
what extent this is or is not reflected in today’s eschatological discussion. 
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